IN ITS CLASSIC AGE	229
hidden heart of his serenity and fortitude. 'Heaven/ he
said, 'has entrusted me with my work, what can my
enemies do against me?* When he was grievously sick
and a disciple wanted to offer up prayers on his behalf, the
master said quietly, *My prayers began long ago1. In a
true sense his life of service to men was a life of prayer
to God.
Kcung Fu-tse was in fact, as he was fond of saying, *a
transmitter rather than an originator,' a reformer who saw
the golden age of the empire as a thing of the distant past,
and who did much to stabilize Chinese society by rever-
ence for ancestors and ancestral custom.
With much of his teaching Lao-tse would agree. But
with regard to the old Sinism he took an agnostic and even
anarchist attitude. 'We cannot know Shang-ti, and all
these ceremonials and observances are ruining the empire/
This was his attitude, and it is here that one great dif-
ference between the two giants is to be found: for K'ung
took up 'a middle position with leanings towards the left*
says Hu Shih. Another difference is related to this: their
point of view differs with their objective.
One is world-affirming—the other world-denying: one
is an official, the other an anarchist: one is a social reformer,
the other a naturalistic visionary. And yet both agree that
man must be true to the Tao. When the Duke of Chi
asked him about the art of government K'ung Fu-tse said:
*let the ruler be ruler; let the minister be minister; let the
father be father, and the son son*.
This is li—good form or correctness; and though
Laoists mocked at its fussy rectitude it is not so different
from their master's wu-wei or spontaneous expression of
Tao as it may seem. Both would agree that in these natural
relations the China of their day could find her true self.
Lao-tse insisted that it is when things go wrong that
men talk of duty; and bade men 'abandon benevolence and
put away sagacity. ... I love quietude and the people
become righteous.... I practise non-action, and the people
reform themselves*.

